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TEILJINM IIPUBIT TOCTA!
Cnaga Icycy Xpucry! (Bigmosis: CiaBa HaBiku!)

Mu pazmi, Ta TpuEMHO HaM IO Bu mpuemHanucs 10 Hac
croroziHi BpaHIii! Mu 6axkaemo Boskoro BiiarocsioBeHHs BCiMm,
XTO ChOTO/IHI 3 HAMHU epedyBag, i CIIOiBAEMOCH, 1[0 BU CKOPO
ciozu 3aBiTaere 3HOBa! fIKIO y Bac € AKiCh 3aIIUTAHHS 11010
HAIIOro OOTOCTYKIHHsA UM IPO IIpaBOCjIaB’sl, OyAb JIacka,
3BEPHITHCA 10 OTLA ['puropis.

MMPUMITKA [JIA HAUINX BIJABIJYBAUYIB: Bynp sacka,
3po3ymilite, mo Csare IIpuuacta € 3HAKOM €IHOCTI HAIIOI
Bipu. TutbKM MpaBOCJIaBHI XPUCTUAHU, fAKI MHiATOTYBAJIHC
MOJINTBOIO, TIOCTOM Ta IEPiOJINYHOI CHOBi/l, MOXYTh OpaTu
yuactb y Tainctsi CBaToro ITpuuacts.
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A WARM WELCOME TO OUR VISITORS !

Glory be to Jesus Christ! (responded with: Glory be forever!)
Slava Isusu Christu! (Slava na viki!)

We are happy that you have joined us today! It is our pleasure
to have you in our presence this morning and we wish God’s
Blessings to all who visit with us today and hope you stop in
again soon! If you have any questions in regards to our wor-
ship or Orthodoxy, please see Fr. Gregory.

A NOTE TO OUR VISITORS Please understand that Holy
Communion is a sign of unity of our faith. Only Orthodox
Christians that have prepared themselves through prayer,
fasting, and periodic confession are permitted to participate
in the Sacrament of Holy Communion.
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ITEPIITA HEALJZIA BEJIMKOTI'O ITOCTY
(TopxkectBo IIpaBocaB’s)
9 Gepe3Hs, 2025

Mu éitmaemo 8ac cb0200H1

Xouemo HaraJaTd HAIIUM BiZBilyBauaM HaCTyIHe:

* Ycix mozeit 3a0x0uytoTh 6paTH yYacTb y CBAIIEHHUX Cayx0ax Hamoi [lepkpi.
CroziBaemMocs, 1O BU 3MOKeTe MOJUTHUCS, @ TAKOXK MATH 3 HAMH CILTKYBaHHS. fKio
BH Gakaere oTpuMary Oy/b-saKy iHbopMmarito mpo [IpaBociaBHy Bipy 4 I1to mapadito
30KpeMa, 3BepTaiitecs 0 HACTOATENA abo OY/b-AKOro WieHa IepKOBHOI paju. Mu
MO2KEMO PO3MICTHTH BAC Y HAIOMY CIIACKY PO3CHIKH.

+ TinbKY TIPABOCIABHI XPUCTHAHU MOXKYTh IpHEMaTH EBXapucTito (caate [Ipuyacts)
y IpaBocmasuiil Lepksi. [Togi6HUM YHHOM TIPABOCTABHI XPHCTHSAHH HE MOXYTh
IpUIIMATH TAlHCTBA B HENPABOCJIABHIM IepKBI. X0Ya MU CIOAIBAEMOCH, IO OJTHOTO
JHS BCl XPUCTHAHM 3HAMYTh €IHICTH 1 3MOXKYTb Pa3oM IiIUTH 70 Yalli HAIIOTO
Tocrona, Mu goTpuMyeMocs BueHHA LlepkBy, 0 €BXApHCTiA € AAPOM €IHOCTI, a He
3ac000M €HOCTI.

IMoxaBanua 3anucok “3a 30opoe’a”i “3a Ynoxkoit™:
MoskHa mepen Jlitypriero mogatu CBAIIEHUKY CIHUCOK 0OCi0, sKi
MPOCATh MOJIUTHCA 3a iX 3710poB’sst ab0 3a BUAYKaHHSI XBOPHX.
3anuriTh iMeHa 1 mepenaiTe mo BiBrapsa mepen JliTypriewo is
IOIepeTHhOTO0 ITOMHUHAHHA iMeH crodaTky 3a IIpockomumieo a
noTiM i 32 BoxkectBerHoM0 JliTypriero.

Yy He 0a4YMJIH KOTOCh JIeIKUH yac?
Haitte im n3BiHOK. JloBimaliTecss Ik BOHU IPOKHUBAIOTH. JlaliTe iM
3HATH 1[0 BU [P0 HUX JlyMaeTa Ta Topbyetucs. Jlobpe cI0BO 30rpie
JUYTITY JIFOJTAHI.

YBara:

AKIo BU 3HA€ETe, IO XTOChH i3 BIPHUX HAILIOI LEPKOBHOI POJMHU
3aHemykaB i nepe6yBae Ha JIKYBaHHI B JIKapHi 4 BOMa, abo
norpefye HeOOXi/JHOI MaCTUPCHKOI OIIKH, JIacKaBo Hpocumo Bac,
MIOBIZIOMHUTH IIPO Iie OTIs ['puropis.




Haragyemo HammM BipHMM 1 BigBigyBauaM HacCTymHi
BKasiBku moao Cearux Taincrs y IIpaBociaaBHii Ilepksi.

= [IpaBoCcsIaBHUX XPUCTHUAH 3a0X0UYEMO YaCTO MPUYAIIATHCS.

= [IppyyacHUKY MOBUHHI OyTH B MHUPi 3 IHITUMH, TEPIT HIXK HiAIATH
1o garri (Mt 5:23-24)

* VYCBiIOMUTH BaKJIMBICTh PETEJIBHOTO PpO3MIAAY TPiXiB i
MOpYIIeHH:A AKi Oysu BunHeHi npoTtu bora, cebe Ta iHINX, a TAaKOXK
MOJIUTBU TIPO IMPOIIEHHS Iepesl TUM, fIK NpuHTH 70 CBATOrO
IIpuyacrsa.

* Ti XTO YacTOo HIPUYAIIAIOTHCSA MOBUHHI NpuUXoguTd Ha CBATY
CrooBigp NMpWHAMMHI YOTHPHU pa3u Ha PiK (IPOTATOM YOTHPHOX
MepiozliB MOCTY B POIli), a TAKOXK, KOJIU IiCIIUT CyMJIIHHSI BUSIBJISIE
HeoOXifiHicTh 3po0uTH 1e, MO0 3IJIUTH OyAb-AKy TIPIXOBHY
MTOBEIIHKY.

= 3 Beuopa nepen NpuHHATTAM CBsATOro Ilpuuacts mpUYacTHUKU
ITOBUHHI ITOCTUTH Bif| Oy/1b-AKOI 13Ki Ta HAIOIB.

* Fotyrounce 10 Cestoro [IpuyacTtsi, IpUYACHUKYA TOBUHHI YUTATU
MoJiuTBU niepen IIpuyacram.

= Yci mpaBoc/IaBHI XpUCTUAHU ITOBUHHI puiiMaT TaiHCTBa croBii
pas Ha piK.

= Ti, xTo cni3H0O€eTheA HAa BokectBeHHy JIiTypritoo (micisa yuTaHHA
ArmnocroJsia Ta €BaHreJtis), He IOBUHHI IMAXOMUTH 10 Yallli.

= Ti, xTO0 XBOpiIIOTP ab0 MalOTh 0cOoOJUBI (i3UUHI HOTPeOH,
3BIIBHAIOTHCSA Bij] HABEJEHUX BUIIE PEKOMEH/IATIiH.

= HemoBnsiTa Ta fAiTh (D0 ceMu pOKIB), AKi € MPaBOCJIABHUMU
XPUCTUSAHAMU, MOXKYTb ITpuiiMatu Cesite [Ipuyacts i 3BIIBHAIOTHCS
Bi/l HaBeIeHUX BUIIE PEKOMEH/ IAITiH.

JIaKkyeMo, 10 ChOTOHI 3i0pasmcsa pasom 3 HamMu. Pasom
MU npociaaBwin €aguHoro Bora, Ormsa, Cuaa i CBaroro
HOyxa.- Hexaii MU HAOJHUKAEMOCh OJAUH 0 OJHOIO i
omm:xkunM A0 bBora, Haciaigyouun BiYHI BUEHHS HAaIIOro
TI'ocnoga.
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BOXE BEANKA,

Kosxnoi Heai BiaBigyiite IlepkBy sk Cim's i
o0'egnanrecsh 3 'ocnogom y Cearomy IIpuuacri.

[ITotmxHeBa »kepTBa mmia 4yac boxkectBeHHOoi JIiTyprii € BUSBOM
BJISTYHOCTI 3a Gs1arocI0BeHHs, sIKi Bor /1aB HaMm, i CHMBOJII3y€e Hallle
JnapyBaHHsA bBorosi woroch, 10 MU IliHyeMoO. lle MOXJIHBiCTH
IIOBEPHYTH YacTUHY IUX OJrarocsioBeHb Hazajg bory s
BUKOpHcTaHHA Moro IlepkBoio, o6 BIIaHOByBaTH Bora dyepes
JKEpTBYBaHHsS. Y IIDUTBOPI CTOITh IIiJicTaBKa (CKpUHKA) i3
MMO3HAUYEHHAM «IIOKEPTBU HA IEPKBY», a JIBOPYY Bim Iiel
MiJICTAaBKH — KOHBEPTH IS TOXKePTB. Byap Jacka, papyirte

Iezpo.

30upaerech 10 JiKapHi?

Bynp sacka, moBiioMTe CBOTO CBSAIEHUKA, 100 BiH Mir J01aTH Bac
JI0 MOJIUTOBHOTO CIUCKY a00, AKIIIO XO4eTe, BiZ[BilaTH Bac.
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PIUYHI 3ATAJIbHI 350PU ITAPA®DIT

IMoBimomisemo ycix wuieniB Ilapadii Csaroro IOpis, mio
PIYHI 3ATAJIBHI 3BOPMU, Binoyaytecsa 8 HEALIIO 9-
ro BEPE3HSAA, 2025 POKY, no boxkecrBenHii JliTyprii Ta
micsdA nepekycku. 36opu BioyayThea B [Tapadisanbhill 3ai.

ITPOCUMO YCIX YWIEHIB ITAPA®II BYTU
YYACHUKAMMU IINX 350PIB.




IMomaBauusa 3anucok “3a 30opoe’a”i “3a Ynokoit™:
Moskna mnepen Jlityprieto mogatu CBAIIEHHUKY CIHCOK OCi0, fKi
MPOCATh MOJIUTHUCA 3a iX 370poB’st ab0 3a BUAYKaHHSA XBOPHX.
3anunriTh iMeHa 1 nepegaiite no BiBrapsa mepen JliTypriewo s
IOIIepe/THOTO0 IIOMUHAHHA iMEeH cIo4arky 3a IIpockomuiero a
noTiMm i 3a bBoxkectBeHHOI0 JIiTYypri€io.

Yy He 0a4NJIH KOroch JeIKUH Jyac?
Jaiite im n3BiHOK. /loBimaWiTecss Ik BOHU IPOKUBAIOTH. JlaiiTe iM
3HATH 10 BU PO HUX JlyMa€eTa Ta TopoyeTucs. Jlobpe coBo 30rpie
JIYTILY JIIOJUHI.

BPATEPCBKA 3YCTPIY ITPU KABI
3ampoIryemMo yciX yYacHHKIB II0 ChOTOAHIIMIHIM bBorocmyxkeHi,
mepeiT A0 mapadissbHOI 3aji HA KaBy 1 TEPEKyCKy Ta
MIOCIIIKYBaTHUCSA MK cO0OI0.

YBara:

Axmo BU 3HAETEe, M0 XTOCh i3 BIpHUX HAIIOI IEPKOBHOI POJAVMHH
3aHenykaB 1 mepeOyBa€ Ha JIiKyBaHHI B JIiKapHi 4u Bioma, abo
moTpebye HeoOXiJTHOI MAacTUPCHKOI OITiKH, JIaCKaBO MpocuMo Bac,
TIOBiZIOMUTH TIPO i€ OTIA ['puropis.

Kowxnoi Hexiii Biasigyiite IlepkBy ak Cim'st i
06'eqnaiitech 3 'ocmogom y Cearomy IIpuuacri.

Jlnsg moTpebyrodux ciMed, fAKi IepeXUBAIOTh

XpOHIYHY OiHiCTP HAIIOTO MiCTa, M7 dYac
4 Besiukoro mocty MM MOXEMO —PO3DPaJUTH
OOJIICHUH TOJIOJI, CAMOTHICTD 1 ZyIIIEBHUU OL/Tb.
Bama miaTpuMKa JIONMIOMOKE TOIIUPUTH HAJIII0
Ha IUX JIIOJIed 1 /acTh IM 3pO3yMiTH, 1[0 BOHH He 3a0yti. Bam
TypOOTJIMBUI 3KECT HiI0abOPUTH CyCi/ia, 10 OOPEThCs, i BiTHOBUTD
voro rigHicTh. Bina Bxogy € Oouka /I HEMIBUIKOICYBHHX
npoaykri /it Community Care y Hammomy micti. [TinTpumaiite nei
6J1aTOAIMHUI MPOEKT HAIIIOIO IIEAPICTIO MPOTATOM I[bOTO Besmkoro
MIOCTY.
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| CBsimo-IOpiiiBcbka napagisiabHa NG
pPOOUHA BAAWINOBYEMO

MaiicmepHst nucaHHst NUCaHoK.
Hedias, 16 depesns 2025 p

o IMTicas BoxecmeenHoi Aimyprii

B napagisiAbHill 3aAi
ANACKABO 3AIPOUIYEMO BCIX!
F < Aerxuii 0510
A <§ MaiicmepHst NUCAHHS NUCAHOK.
\e2\Vz Hapuimbcst nucamu rdpHy nucdHky
4 ado BidcBUXiMb BAW MAAGHM

3 HAWLUMU MAAGHOBUMUMU HHCmMpyKmopamu
3 NUCAHHSA NUCAHOK

BE3KOWTOBHO
YCI ITPNAAAAST HAAAIOTBCH

[MPNXOATE BCI OXOHI!

[0imb dodomy 3i cBO€lO NucaHkoro!
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12 Oepe3HA — cepena.
t CoBigs: 3 8.45 [0 9.15 TO/I.
T BoxkectBenna Jlitypris [lepegocsssuenux /lapis: 9:30 rog.

15 O0epe3Hsa — cyoorTa.
IMoMmuHaMBbHA Cy0OTA. IOMUHAHHSA CIIOYHIHX
t CoBigs: 3 8.45 [0 9.15 TO/I.
T boxkectBenHa JIiTypris: 9:30 rof.
T 9-11 Yac: 4:45 roj. Bedopa
T Besivka BeuipH:A: 5:00 rol. Beuopa
v CrioBiib micsis cory>k0u.

16 Gepe3HA — HeALI.
Jpyra Heaina Beaukoro mocry
ITam'saTs cBaTuTeas I'puropia Ilasamu, apxienuckona
CoJsryHCBKOTO
t CoBigp: 3 8.45 10 9.15 ro/I.
T Yacwu: 9:00 rof,.
T boxkectBenHa JIiTypris: 9:30 ros.
e Bparcpka 3ycTpiu npu kaBu nicsia boxectBeHHoi JIiTyprii




Ilepma Heaisia Besmmkoro mocry
TOPKECTBO ITPABOCJIAB'A

RESTABILIRGA SULTMLMT SYINTEIOR TCOANE - numtinica ORTenoNici
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“Ocp, Tenep OnarogatHuii yac; Ockb Tenep nens cnacinaa (II Kop.
6)». 3apa3 Mu nepebyBaeMoO B Yaci IpUTrOTyBaHH:A 70 [lacxu, Kou
n000B Bojka 3HUIIMIA OCTAaTOYHY cuiIy rpixa i cmeprti. llepksa
3aKJINKA€ HAC JI0 TOCHUJIEHOI MOJIUTBH 1 TOCTY, J0 IOCHJIEHOI
MHJIOCTHHI, JI0 CaMOIIEPEBIpKM Ta CHOBigi. Mwu moKIUKaHI
MiIroTyBaTH Hami cepig 1 aymi Ta mnoBepHyTuca 10 bora.
Y mio mepury Henmumio Benmkoro mocrty IlpaBociaBHa Ilepksa
cBaATKye TopxkectBo IIpaBociiap’si, TOp:KECTBO IMPABOCJIABHOI Bipu
Haj epeccro. Came 1poro HA 842 poky imneparpuns ®eoxopa Ta
ceatuii Medogiti KoHCTaHTUHOIOJIBCHKI BiJHOBWIM IKOHU B
Xpamax, IOJI0JIaBIIN €pech iKoHOOOpcTBa. CIIPOCTOBYIOUU THUX, XTO
Kasas, 110 0yJ10 HempaBWIbHO poOUTH MaTepianbHui 06pa3 bora un
CBATUX, a THUM OiJbIle HENpPaBUIBHO TOKJIOHATUCA I[HOMY
npenMery, LlepkBa HaBuae Hac, 110 bor 3po6uB Cebe ikoHOIO B Icyci
Xpucri. Cs. [TaByio kaxe HaM, 1110 XPUCTOC € JOCKOHAJINM 00pa3oM
— ikonow — Orug. I mogibHUM, X04ya M HEJOCKOHAJIMM YHHOM,



CBATI Takok Oynm ikoHamMu abo obpazamu XpucCTa i TOTO, IO
o3Hauae OyTu XpucTHAHMHOM. Kosum My pobuUMO 1 BIIAHOBYEMO
iKOHy, MU He BKJIOHSAEMOCS JOIII[l 3 HaMaJbOBAaHWUM Ha HIiHl
MaJIIOHKOM, Hallle TOKJIOHIHHA 30epiraeTbcs juire A bora —
Ots, CuHa i Csatoro [[yxa. IToKIOHSIOUHMCH iKOHI, MH ITOKa3yEMO
CBOIO JIIOOOB, CBOIO IIOIIAHY, CBOE Oa’kKaHHs CJITyBaTH TOMY, II[O
rmokasye HaMm ikoHa. Kosmm mu 1ilyemo ikoHy XpucTa, B HaIIHX
cepIsix Mu 1isryemo Camoro Xpwucra.

[ToctymoBo 3 pokamMu, OKpiM TIOBepHeHHs ikoH, Henina
[IpaBocsia’s mpuiinia A0 cBATKyBaHHsA Bciel [IpaBociaBHOi Bipw.
Ham I'ociozis Ieye Xpucroc 3acHyBaB CBoro LlepkBy, MOKJINKAB 1i 710
icHyBaHHA, JaB i HAUPAMOK 1 MOPSAJIOK, 100 IMOBEPHYTH CBIT 10
Bora. Mu crBopeHi Ha o06pa3 i momoby bBora, ayne mei map OyB
3aIUIAMOBAaHUUA 1 TOpAaHEHHWH HEIMOCAYyXOM JIIOJIMHU, THM, IO
JIFOIVHA BiziBepHyacs Big bora. 3amicTb TOTO, 11006 JKUTH SIK iKOHU
Bora, Mu mparHysiu cIy»KUTH co0i, i TOMy cMepTh yBIHIILJIA y CBIT.
Came B IlepkBi, sska € MICTUYHUM TiJloM XpHCTa Ha 3e€MJIi, MH
3HAXO/IUMO OUMIIEHHA Ta 3IIJIEHHA, 3HAX0/IUMO JIOPOTy, fKa Befie
Hac Hazaa A0 bora. Mu Ttakox 3Haemo llepkBy Ak Hapeueny
XpHcTa, OCKIIBKH y CTOCYHKaxX Mix XpucroM i Moro IlepkBoo Mu
3HaXOJVMO CIIPaBXKHE 3HAUEHHs JII000BI, OCKiTbKU XpHCTOC Bifae
CBoe xuTTH, mo6 HMoro Hapeuena Ta Ii ziTu Morsiu 6paru ygacts y
Moro xurTi.

Hatiuacrimme mu gymMmaemo, 10 CJIOBO «ITPABOCJIaBHUM» O3HAYaE Te,
[0 € MPAaBWIBHUM 1 iCTHHHHUM, OCOOJIMBO 3 TOYKH 30pY BUEHHS
IlepxBu — i me, 6e3cymMHiBHO, BipHO a1 IIpaBociaBHOI 1lepkBw,
siKa BipHO 30epirae BuUeHHA XpHUCTa i AriocTosIiB, 6€3 10AaBaHHA YU
BiflHIMAaHHA — i B IIbOMYy MM 3HAXOJUMO BUKOHAHHS XPHUCTOBOI
obitHuIll npo Te, o CBaATui /[yx Hanpasasatume llepkBy Ha BCIO
ictuHy. Asie OyTH NpaBOCJIaBHUM — Ile OuIbllle, Hi’)K IPOCTO
JIOTPUMYBATHUCSI TPABWIBHOTO BueHHA.IIpaBociaB’s OyKBaJIbHO
O3Hayae TMpaBWIbHA XBajla, IpaBUWJbHA CJIaBa, IIPaBUJIbHE
MOKJIOHIHHA. ByTHM mIpaBoCjaBHUM O3HAYa€ BIPHO IOKJIOHATUCH
€nuHoMy icTUHHOMY i skuBoMy Bory. Byru mpaBocsiaBHUM O3HA4Yae
MOKJIOHATHCSA CHPaBXXHbOMY bory, skuil Bifkpusca Ham y CBATOMY
IMucemi Ta B :xuTTi LlepkBH, a He 6ory, AKUN MU cTBOpUIU. OAUH i3
HAIllUX EIMHUCKOIIIB CKazaB, IO OJAHIEl HeAUTi BiH meperysaaB
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TeJIeBi3iiHI KaHayiu; BiH cka3aB: «CpOrofHI BpaHI s YyB
MIPOTOJIOIIEHHA JIBAHAAISATA XPHUCTOBUX — JKOJIHE 3 HUX He 0yJio
HamuM». MU TOBUHHI ITPAarHyTH MOKJIOHATHCA BOroBi Takum, AKUM
Bin €, a He TakuM, AKUM OUW MU XOTLIH, MO0 Bin 6yB. Mu maemo
3ibpaTuca pas3oM i3 BiIKpUTHUMU U JIIOOJISAYUMU CEPIAMU, 100
MIPOCJIABJIATH ¥ MOKJIOHATHCSA HAIIoMy bory, mosisikyBaTu 3a Bce, 1110
MH OTPUMAJIH, 3i3HATHCS, K MU YIYCTHJIH METy JKUTH SIK iKOHa
Bora, mpocutu mpo Te, 1m0 MOTPIOHO I JKUTTS, 1 HACUUYBATHUCS
CsnoBoMm i TaincTBoM. Harle mokJioHiHHA Ma€ OYTH CIIIBHUM, 60 MU
€ wieHaMH Tila. Mu Maemo OyTd BojgHOYAc OJIarOTOBIHHUMHU Ta
pajlicHUMU, a Hallle TOKJIOHIHHA Ma€ OyTH TaKUM, SKUM Kepye Hac
IlepkBa, TAKUM YHMHOM YHHKAIOYH €MOI[IHHOCTI YU «MOJIHOCTi» —
JIBOX Ipo0JieM, siKi 3a3BUYall 30CEPEKYIOTh YBary Ha IMMOKJIOHHUKY,
3aMicTh TOro, MO0 30CEPEAUTH Ceplle ¥ PO3yM IOKJIOHHHKA Ha
Borosi.

He MeHIIT Ba>KJIMBUM acIIeKTOM IIPABOCJIABHOTO KUTTSA € IPABUJIbHE
*utTs — Orthopraxis; Mu poAOBKyEMO Hallle TTOKJIOHIHHS CBOIM
cnoco6oM kuTTs. CIpaBXKHA Bipa BUABJIAETHCS B MOZIAX HAIIOTO
MOBCAK/IEHHOTO XUTTs. Hare [IpaBociaB'st BTpadyae ceHc, IKIIO MU
npuxoauMo Ha JIiTyprilo, IilyéeMO iKOHY, 3alaIIOEMO CBIUKY 1
npaBWwiIbHO BurosionryeMo CumBos Bipu, a motiMm mpoBOANMO
PeITy THXKHSA, HiOM HIYOTO He CTajiocs 3 HaMU B HEJIUII0 BPaHIII.
Axmo mu npuiimaemo Timo i KpoB Xpwucra B Hamri Tijla, B Hac
OuTbIlle HeMae Miclls 3JI04ecTHBi. ByTH IpaBOCIaBHUM O3HA4a€
OyTm Ha NUIIXy TOBepHeHHs a0 bora. Tak, mu cmpaBemynBo
TOBOPHUMO, 1110 KUTTA B L]epkBi — 1e mepeaqyTTs kuttA B LlapcTsi,
asie BXo/keHH:A 0 IIpaBociaBHol IlepkBu — Iie He HalIa KiHIlEBa
MeTa, a HNPaBWJIBHUN HUIAX [0 HAIIOI MEeTH — Hallla MeTa — He
MeHIe, AK XKUTTS 3 borom. II[o6 OyTu mpaBOC/IaBHUMH, HaMm
HeOOXiZJHO TepeBIpATH CBOE JKUTTA 1 IIyKaTU 3IUIeHHA 1
BUTIpaBJIeHHA y Bora, kopucryouncsk Horo sapom TaiHCTBa CIIOBiz.
ByTu mpaBocyiaBHUM O3HA4a€ MPOBOAUTU YaC y MOJIUTBI, 00 AKIO
mu sobumo Bora, Mmm 3axouemo mpoBogutu 4ac 3 Hum. Byrtn
MIPABOCJIABHUM O3HAYa€ JIIOOUTU CBOIX OJIMIKHIX, MPAarHyTH OyTH
noAi6HMMuU /10 XpHCTa y CTOCYHKAaX 3 POJUHOI, APY3AMHU Ta
inmuMmu. ByTu mpaBocsaBHUM 03Hauae O0POTHCA 31 COKycaMu, sIK
11e 3poO6uB XPHUCTOC Y CHOTOAHIIITHBOMY €BaHT€JIIi, 30JATHYBIINUCH Y
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noBHy 360poro bBoxxy. ByTu mnpaBocsiaBHUM O3HA4a€ IparHyTH
HacJIityBaTu XpUCTa y CBOeMY KUTTI. [IpaBubHA Bipa, MpaBUJIbHE
MMOKJIOHIHHS, ITPABUJIbHE JKUTTA — yCE Pa30M JIOIIOMAra€ Bi/ITHOBUTHU
obpas Bbora BcepesiuHi Hac, MOBepTalOYU HAC TAKUM, IKUM MU OyIH
CTBOPEHI.

Berymatoun B 1ielt cBATHH yac BesMKoro mocty, mpuciyXauMocs 710
ciiB cB. Ochb Telep JieHb CHACIHHA». 3 YCi€I0 JOIOMOrow, Ky bor
poroHye HaM uepe3 llepkBy, Hamaraimocs BiiHOBUTU 00pa3 bora
B co0i. fIx Bor so6ssuuii, Tak 1 MU noBuHHI gobutu. Ak Bor
Mpoiae, Tak i Mu Maemo mpomatu. Ak bor mwuwiocepauHuit i
Ie/IPUH, TaK 1 MU MMOBUHHI OyTH MHJIOCEPAHUMH 1 IeipuMu. Ak
Bor umncTuii i cBATHH, TaKk i MU MOBUHHI OyTH YUCTUMU i CBATHMH.
I0i Ta Bci iHmi 00pi pewi AiICHO MPOIOHYIOThCS HAM — i MH
MOKEMO OTPHUMATH iX TI€I0 Mipo0, SIKOIO Bifmaemo cebe Borosi.
Moutimocsi ipo Gs1arozath, 1006 MOBHICTIO Bijgjatu cebe Borosi.
Ham T'ociogp Icyc Xpucroc € TOCKOHAJIOK 1KOHOIO, JOCKOHATIUM
obpazom Ormsa. Tak camo, K cBATI Oynu ikoHamu bBora, xoua #
HEIOCKOHAJIMMU, Y CBOEMY Yaci Ta MicCITi, TaK 1 MU TaKOK IMMOKJIMKaH1
OyTtu ikoHamu bora TyT i 3apa3, Bgoma, Ha po0oTi, y mkosi. Tenep,
TOTYIOUHCh A0 Ilacxu, roTyiiMocs ITpaBUILHOIO BipOIO, MPaBUJIbHUM
MOKJIOHIHHAM 1 MPaBWJIBHUM JKUTTAM, JAKYIOUU 32 uyncaeHHI Boxki
6s1aroc/I0BeHHs, mo6 MH MO GpaTé ydactb y Moro caromy i
BOCKPECJIOMY KHTTI.
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TKOHU TBOPUTD UY/IA?

11106 IIOCTaBUTHU e
3alUTaHHsA B  HaJIEXKHIH
MIepPCIIeKTHUBI, JlaBauiTe

pO3IJIAHEMO KUIbKa IHIIHUX
MMUTaHb: YU TBOPUB KoBuer
3aBity uyzeca (HampuKJIa,
Icyca HaBuna 3:15 i jasti; 1-
ma kaura Camyina 4-6; 2-g
kuura Camyina 11-12)? Yu
3IIUIIOBAB MIiZHUHA 3MiH THX,
koro BKycwiau 3wmii (Yucia
21:9)? UM KiCTKHM HPOPOKA
€rcess BOCKPECHIH JIFOIHY
3 meptBux (2 IlapiB 13:21)?
Yy 31nI0Baja TIHb CBATOTO
ITerpa xBopux ([ii 5:15)? Yu
daptyxu Ta XyCcTKH, SAKi
TOPKAJINCA CB. ITaBia,
3IUTIOBAJIM XBOPUX 1 BUTaHsUIN 3y1uX ayxiB ([lii 19:12)?

BigmoBizp Ha i 3amuTaHHA, TaK, y MeBHOMY ceHci. IIporte, sIKIo
OyTH TOYHHUM, Ile bor BUpINIUB TBOpUTH 4yzaeca yepe3 IIi pedi. Y
Bunazaxky Kosuera Ta BpoH30BOro 3misi MU MaEMO 300pakeHHs, fAKi
BUKODPHCTOBYIOThCS JJI1 TBOPiHHA 4yzec. bor TBOpuB 4dyzmo uepes
MOII[i IPOPOKA €Jrcest, Yepe3 TiHb CBATOTO 1 yepe3 pedi, AKi IPOCTo
TOPKHYJIUCA CBATOro. yomy Tomy mo Bor maHye THX, XTO IIaHYE
Moro (1-ma kuura Camyina 2:30), i, 0TXKe, OTPUMY€E 3aIOBOJIEHH
Bi/l TBOPIHHA UyJieC Yepe3 CBOIX CBATHX, HABITh UMM HENPSIMHUMH
3acobamu. Toit dakT, mo bor Moxxe ocBAUyBaTH MaTepiaibHi peui,
He MOBWHEH JWBYBAaTH THX, XTO 3Hauiomuil 3i CBatum I[Iuchmowm.
Hanpukiaz, He Tibku BiBTap Xpamy OyB CBATHUM, ajie U yce, IO
TopKasocsa Horo (Buxin 29:37). Binkunyrtu ictuny mpo Te, mo bor
Jlie dJepe3 MarepiaysibHI pedi, O03HAYa€ BIACTH B THOCTUIIU3M.
Tox Tak, y 3araJIbHUX pHcax, IKOHU MOXKYTb TBOPDUTH 4UyZieca, aje
AKII0 OyTH TOYHUM, Ile bor TBOpUTH Uyzieca yepe3 iKOHH, TOMY 1[0
BiH maHye THX, XTO BIIaHOBYBaB Moro.
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ICITOBIIHHA BIPU 3 HEJIJII ITPABOCJIAB'A

Ak 6aumIn TPOPOKH, K HaBYAJIU alIOCTOJIH, K IpUitHsIa [lepkBa,
SIK BUMUTEJI JOTMATU3YBaJIH, fIK MorojuBcsa Beecsirt, sk biarogaTts
BUABWIA, AK lcTMHA BUABWIIA, AK OpexHsa Oysa po3BifgHA, fAK
Myapicte TmpeAcTaBmwiIa, AK Xpucroc Haropogus, Tak MH
MPOTOJIONIYEMO, TaK MM CTBEP/KYEMO, TaK MU IIPOTIOBIAYEMO
Xpucra, Hamoro icTuHHoro Bora, i mamyemo Woro CeaTux
CJI0BAMU, Y MMCAHHAX, y IOMUCJIHU, B JKEPTBAX, Y [IEPKBAX, y CBATUX
ikoHax; 3 o/fHOTO OOKY MOKJIOHIHHSA Ta IIaHyBaHHA Xpucra Ak bora
i l'ocioza; a 3 iHIIOTO OOKY, BIIAHOBYIOUU SIK CIIPABXKHIX CJIYT TOTO
camoro ['ocriozia BCix i BiATIOBITHO Biyiatoun iM MOIIIaHY.

Ile Bipa AmnocroaiB, mne Bipa OrnmiB, me Bipa
IIpaBociiaBHUX, Ile Bipa, ska BctanoBu 1a BeecBiT.

IIEPEMOI'TA BOPOTA — ITE AEPEMOI'TU CEBE
Ca. JleB Benukuii (T461)

3a nuiB Caysa Ta /[aBuzma, KoJu i3pallbTsIHU BITaIU B Ipix, ['ocoan
no3BosuB uauctumiaaHaM rHobutu ix. II[o6 BiZHOBUTH CBOIO
mepeBary HaJ, BOpPOTaMH, JIIOAAM OyJ0 HaKa3aHO IOCTUTH.
[3paiybTAHM 3pO3yMiIH, IO JJIsI HUX HEMA€E CEHCy HaMaraTucs
BUOOPOTH CBOIO CBOOOy, B3SABIIN B PYKH 30pPOI0; BOHU CIIOYATKY
MOBUHHI Oysnm mo30yTucss cBoix rpixiB. Toxk BOHM moYaIH
JUCHMIUTIHYyBaTH cebe 1 mepemaraté Oa’kaHHS IUIOTI MaTH
MOXKJIUBICTh IlepeMaraT CBOIX CyNpOTUBHUKIB. Kosm BOHH
MIOCTHJIN, iXHI THOOWTEN MOCTymajaucs Iepes; HUMH, KOJIM BOHH
33JI0BOJIBHAJIN BCl CBOI alleTUTH, BOPOT TpUMaB ix y mokopi. Tak
caMo i B HaC CbOTO/IHI. Y HAC € BJIACHI TPYZHOIII Ta KOHMIIIKTH, 1 MU
MO?KEMO TIEPEMOITH, BHKODHCTOBYIOUM OJHAKOBY TakKTHUKy. Ha
13palIbTSH HANAJIM JIFOAW; Ha HAC HAIAAaloTh JyXOBHI Boporu. Mu
MOKEMO IePEMOITH, Y3TOAUBIIN CBOE XKUTTA 3 Boxkow BoJero
I[O/I0 HAC; TOJiI HAIli BOPOTH TOCTYIUIATHCS Iepes; Hamu. Ham
3arpoXKye He iXHsA CHJIa, a Hallla BiZICYyTHICTh CAMOAUCIUILUIIHU, 1 MU
mocy1abumo ix, mogosiaBiu cebe. Mu MOBUHHI IPOCUTH IOTIOMOTH Y
Bora B 11i#i BiliHi, TOMYy II[0 HAIll €IMHUI CIIOCIO TIEPEMOTTH BOpOTra
— [IepeMOrTH caMux cebe.




MOANTEHN nePeA YHTANNAM GEATOro INUGLMd

3acBiTH B ceplX HAIINX, YOJIOBiKoJIOO4e Bianuko, HeTsiiHHE cBiTiio TBOro
6Goromi3HaHHA 1 BiAKPUU 0Ui HAIIOro yma, mo6 MU po3yMminu TBOI eBaHTeIbCHKI
mponoBinyBanHsa. Bxiagu B Hac i crpax GiaxkeHHMX TBOIX 3amoBined, 1mo6 mu,
TIEpEMITIITHN BCi TUJIECHI TTOXOTI, IIPOBAJIUIIH JlyXOBHE JKUTTSA, AYMAIOUH i JII0YH BCe,
o yrogHe Tobi, 60 Tu € mpocBiueHHs aym i Tl Hamux, Xpucre boxke, i To6i
c1aBy Bigmaemo 3 OesHavanpHUM TBoiMm Otiem, i mpecBatuMm i Giarum i
SKUBOTBOPAIIUM TBoIM JIyxoM, HUHI i TOBCSAKYAC, i HA BiKU BiuHi. AMiHb.

Iicas moaumeu uumaemo ypueox 3 €eaxeenis (32i0HO 3 NAAHOM YUMAHHS).

Onicas pobumo kopomxy 3acmarosy, wo Caoso Boce 00 MeHe NPOMOBASE.

IMIOAGHHI YHTAHNNA GE. THGM4

10 Gepe3HA—INOHEALIOK.
Icas 4:7-5:7 Byrra 3:21-4:7 Ilpunosicri 3:33-4:22

11 6epe3HA—BiBTOPOK.
Icas 5:7-16 Bbyrts 4:8-15 IIpunogicri 5:1-15

12 Gepe3HA—cepeaa.

Icas 1:19-2:3 Byrrs 1:14-23  IIpumosicri 1:20-23
13 Gepe3HA—ueTBEp.

Icas 6:1-12 byrTs 5:1-24 [Tpunosicri 6:3-20

14 0epe3HA—I'ATHUIIA.
Icas 7:1-14 byrTs 5:32-6:8 [Tpunosicti 6:20-7:1

15 Gepe3HA—cy0oOTa.
AmnocroJt: €BpeiB 3:12-16 €Banrestie: Mapka 1:35-44

16 Gepe3HA—HeIII.
2 Heaia Beaukoro mocry
Carureus I'puropisa Iaxamu, enuckona CoIyHChKOTO
Anocros: €BpeiB 1:10-2:3  €Banrestie: Mapka 2:1-12
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§ FIRST SUNDAY OF TH E GREAT FAST T
\ ¥ (The Triumph of Orthodoxy) )
March 9, 2025

We welcome you today

We would like to remind our visitors of the following:

% All people are encouraged to participate in the sacred services of our Church. We
hope that you will be able to worship as well as have fellowship with us. Should you
wish any information about the Orthodox Faith or this parish in particular, please see
the rector or any member of the church council. We are able to place you on our
mailing list .

% Only Orthodox Christians may receive the Eucharist (Holy Communion) in the
Orthodox Church. In like manner, Orthodox Christians may not receive the
sacraments in an non-Orthodox Church. While we hope that one day all Christians
will find unity and be able to approach the chalice of our Lord together, we observe the
teachings of the Church that the Eucharist is a gift of unity and not a means of unity.

Attention:

If you know of any of our faithful of our church family who is ill and
is being treated in the hospital or at home, or anyone in need of
pastoral care, please inform Father Gregory.

Haven’t Seen Someone in a While?
Give them a call. See how they are doing. Let them know that you
not only miss them but also care enough to see if everything is okay.
A kind word can go a long way.

Prayers “For Health” and “For Repose”:
You can always request of the church prayers for health or for the
repose of the departed by writing down their names and passing
this list to the Altar before Liturgy for commemoration at the
Proskomedia and during the Liturgy.
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We remind our faithful and visitors of the following guidelines
concerning the Holy Sacraments in the Orthodox Church .

» Orthodox Christians are urged to receive Holy Communion frequently .

» Communicants should be at peace with others before approaching the chalice
(Mt 5:23-24)

= Realize the importance of making a thorough examination of sins and
transgressions against God, ourselves and others and having prayed for
forgiveness before coming to Holy Communion .

» Frequent communicants should come to Holy Confession at least four times a
year (during the four fasting periods of the year), and additionally when an
examination of conscience reveals the necessity to do so in order to heal any
sinful behaviour .

» Communicants should fast from all foods and liquids from the evening before
receiving Holy Communion .

» Communicants should read prayers in preparation for receiving Holy
Communion .

» All Orthodox Christians must receive the sacraments at least once a year .

» Those who are late for Divine Liturgy ( after the reading of the Epistle and
Gospel) should not approach the chalice .

» Those who are ill or who have special physical needs are exempt from the
above guidelines .

» Infants and children (up to the age of seven) who are Orthodox Christians
may receive Holy Communion and are exempt from the above guidelines.

Thank you for gathering to worship with us today. Together we
have glorified the One God, Father, Son and Holy Spirit.. May
we be brought closer to one another and closer to God by
following the eternal teachings of our Lord.




LET'S HELP UKRAINE'
HOH%XIM

Attend Church every Sunday as a Family and unite
with Our Lord in Holy Communion.

A weekly offering during Divine Liturgy is an expression of
gratitude for the blessings that God has given us and symbolizes
our giving something we value to God. It is an opportunity to
return a portion of these blessings back to God for use by His
Church, to honour God through giving. In the foyer is a stand
denoting “donation to church” and to the left of this stand are
donation envelops. Please give generously.

Going to the Hospital?

Please let your priest know, so that he can add you to the prayer
list, or, if you like, pay you a visit.

ANNUAL GENERAL MEETING OF THE PARISH
We hereby inform all members of the Parish of St. George that
the ANNUAL GENERAL MEETING will be held on SUNDAY,

MARCH 9, 2025 after the Divine Liturgy and after a light
luncheon. The meeting will be held in the Parish Hall.

WE ASKALL MEMBERS OF THE PARISH TO ATTEND
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Please remember that, if you are unable to attend Sunday Liturgy,
you can read our parish bulletin on the parish’s website.

Attention:

If you know of any of our faithful of our church family who is ill and
is being treated in the hospital or at home, or anyone in need of
pastoral care, please inform Father Gregory.

COFFEE HOUR
Following the Divine Liturgy we invite everyone to come and
participate in our COFFEE HOUR and FELLOWSHIP in the parish
hall.

Attend Church every Sunday as a Family and unite
with Our Lord in Holy Communion.

For the families in need experiencing chronic
poverty in our city, during Great Lent we can
bring comfort to aching hunger, loneliness
4 and heartache. Your support will help spread
hope to these individuals and let them know
they are not forgotten. Your caring gesture
will encourage a struggling neighbour and
restore their dignity. There is a bin in the
entrance way for non perishable foods for Community Care in our
city. Support this philanthropic project with our generosity during
this Lenten period.
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Pysanka Workshop

Sunday, March 16, 2025

Following the Divine Liturgy
in the Parish Hall

EVERYONE WELCOME!
Light Lunch
Pysanka Workshop )
Leamn to make a beautiful pysanka or refresh
your skills with our talented pysanka instructors

NO CHARCGE — ALL SUPPLIES PROVIDED

BRING YOUR ENTHUSIASM!

Go home with your own completed egg!
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SGHEDULE OF SBRVIGES

March 12 — Wednesday.
t Confession: from 8:45 to 9:15 a.m.
t Divine Liturgy of the Presanctified Gifts: 9:30 a.m.

March 15 — Saturday.
Memorial Saturday. Commemoration of the Departed
t Confession: from 8:45 to 9:15 a.m.
T Divine Liturgy: 9:30 a.m.
t gth Hour: 4:45 p.m.
T Great Vespers: 5:00 p.m.
v Confession after the service.

March 16 — Sunday.

Second Sunday of Great Lent
Commemoration of Saint Gregory Palamas, Archbishop of
Thessalonica

t Confession: from 8:45 to 9:15 a.m.

t Hours: 9:00 a.m.

T Divine Liturgy: 9:30 a.m.

e Coffee hour fellowship following the Divine Liturgy
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First Sunday of Great Lent
TRIUMPN OF ORTHODOXY

RESTABILIRGA SENTMLMT SYINTOIOR TCOMNE - muminica ORToROYig]

.....

NEEN

“Behold, now is the accepted time; behold, now is the day of
salvation (IT Cor. 6).” We are now in a time of preparation for
Pascha, when the love of God destroyed the ultimate power of sin
and death. The Church calls us to increased prayer and fasting, to
increased almsgiving, to self-examination and confession. We are
called to prepare our hearts and souls and return to God.

On this first Sunday of Lent, the Orthodox Church celebrates
the Triumph of Orthodoxy, the triumph of the Orthodox faith over
heresy. It was on this day in the year 842 that the Empress
Theodora and St. Methodius of Constantinople restored the icons to
the churches, overcoming the heresy of iconoclasm. Refuting those
who said that it was wrong to make a material image of God or of
the saints, and even more wrong to venerate that object, the Church
teaches us that God has made an icon of Himself in Jesus Christ. St.
Paul tells us that Christ is the perfect image — the icon — of the
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Father. And in a similar, though imperfect way, the saints have also
been icons or images of Christ, and what it means to be a Christian.
When we make and venerate an icon, we are not worshiping a board
with a picture painted upon it, our worship is reserved for God alone
— Father, Son, and Holy Spirit. When we venerate an icon we are
showing our love, our respect, our desire to follow what the icon
shows us. When we kiss an icon of Christ, in our hearts, we are
kissing Christ Himself.

Gradually over the years, in addition to the return of the icons, the
Sunday of Orthodoxy has come to celebrate the whole of the
Orthodox Faith. Our Lord Jesus Christ established His Church,
called it into being, gave it direction and order, for the purpose of
bringing the world back to God. We are made in the image and
likeness of God, but this gift was tarnished and wounded by the
disobedience of man, by man turning away from God. Instead of
living as icons of God, we sought to serve ourselves, and so death
entered the world. It is in the Church, which is the mystical body of
Christ on earth, that we find purification and healing, that we find
the road which leads us back to God. We also know the Church as
the Bride of Christ, as in the relationship between Christ and His
Church we find the true meaning of love, as Christ gives His life, that
His Bride and Her children might share in His life.

Most often we think of the word “orthodox” as meaning what is right
and true, especially in terms of the teaching of the Church — and
this is certainly true of the Orthodox Church which has faithfully
kept the teaching of Christ and the Apostles, without addition or
subtraction — and in this we find the fulfillment of Christ’s promise
that the Holy Spirit will guide the Church into all truth. But there is
more to being Orthodox than simply holding the right
doctrine. Orthodoxy literally means right praise, right glory, right
worship. To be Orthodox means to give right worship to the One
true and living God. To be Orthodox means to worship the real God
revealed to us in Scripture and in the life of the Church, and not a
god of our own making. One of our bishops commented that he had
looked through the channels on television one Sunday; he said, “I
heard twelve Christ’s proclaimed this morning — not one of them
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was ours.” We must seek to worship God as He is, and not as we
would like Him to be. We are to come together, with open and loving
hearts, to praise and adore our God, to give thanks for all we have
received, to confess how we have missed the mark of living as an
icon of God, to ask for those things that are needed for life, and to be
fed with Word and Sacrament. Our worship is to be corporate, for
we are members of the body. We are to be both reverent and joyful,
and our worship is to be as the Church guides us, thus avoiding
emotionalism or “trendiness”— two problems which usually focus
the attention on the worshiper instead of focusing the worshipers
heart and mind on God.

An equally important aspect of being Orthodox is right living —
Orthopraxis; we continue our worship by the way we live. Faith that
is real is lived out in the events of our day to day lives. Our
Orthodoxy is meaningless if we come to Liturgy, kiss the icon and
light our candle and say the Creed the right way, and then spend the
rest of our week as though nothing had happened to us on Sunday
morning. If we receive the Body and Blood of Christ into our bodies,
there is no longer place for wickedness in us. To be Orthodox means
to be on the road back to God. Yes, we rightly say that life in the
Church is a foretaste of life in the kingdom, but entry into the
Orthodox Church is not our final goal, but the right way to our goal
— our goal is nothing less than life with God. To be Orthodox we
need to examine our lives and seek healing and correction from God,
making use of His gift of the Sacrament of confession. To be
Orthodox means that we spend time in prayer, for if we love God we
will want to spend time with Him. To be Orthodox means that we
will love our neighbors, striving to be Christ-like in our relations
with family and friends and others. To be Orthodox means to fight
against temptation, as Christ did in our Gospel today, putting on the
whole armor of God. To be Orthodox means that we strive to follow
Christ in the way we live. Right faith, right worship, right living — all
combine to help restore the image of God within us, bringing us
back to be as we were created to be.

As we enter this holy season of Lent, let us heed the words of St.
Paul in our Epistle today, “Behold, now is the accepted time; behold,
now is the day of salvation.” With all the help God offers to us
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through the Church, may we strive to restore the image of God
within us. As God is loving, we are to be loving. As God is forgiving,
so we are to be forgiving. As God is merciful and generous, so we
are to be merciful and generous. As God is pure and holy, so we are
to be pure and holy. These and all other good things are truly
offered to us — and we may receive them to the degree we give
ourselves to God. May we pray for the grace to give ourselves
completely to God.

Our Lord Jesus Christ is the perfect icon, the perfect image of the
Father. Even as the saints have been icons of God, although
imperfect, in their time and place — so we too are called to be icons
of God, here and now, at home, at work, at school. Now, as we
prepare for Pascha, let us prepare by right faith, right worship, and
right living, giving thanks for God’s many blessings, that we may
share in His holy and resurrected life.
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THE SUNDAY OF ORTHODOXY

Commemorated on the 1st Sunday of Great Lent

The Sunday of Orthodoxy is the first Sunday of Great Lent. The
dominant theme of this Sunday since 843 has been that of the
victory of the icons. In that year the iconoclastic controversy, which
had raged on and off since 726, was finally laid to rest, and icons and
their veneration were restored on the first Sunday in Lent; ever
since, this Sunday has been commemorated as the "Triumph of
Orthodoxy."

The name of this Sunday reflects the great significance which icons
possess for the Orthodox Church. They are not optional devotional
extras, but an integral part of Orthodox faith and devotion. They are
held to be a necessary consequence of Christian faith in the
incarnation of the Word of God, the Second Person of the Trinity, in
Jesus Christ. They have a sacramental character, making present to
the believer the person or event depicted on them. So the interior of
Orthodox churches is often covered with icons painted on walls and
domed roofs, and there is always an icon screen, or iconostasis,
separating the sanctuary from the nave, often with several rows of
icons. No Orthodox home is complete without an icon corner, where
the family prays.

Icons are venerated by burning lamps and candles in front of them,
by the use of incense and by kissing. But there is a clear doctrinal
distinction between the veneration paid to icons and the worship due
to God. The former is not only relative; it is in fact paid to the person
represented by the icon. This distinction safeguards the veneration
of icons from any charge of idolatry. The theme of the victory of the
icons, by its emphasis on the incarnation, points us to the basic
Christian truth that the one whose death and resurrection we
celebrate at Easter was none other than the Word of God who
became human in Jesus Christ.
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CONFESSION OF FAITH FROM THE
SUNDAY OF ORTHODOXY

As the prophets beheld, as the Apostles have taught, as the Church
has received, as the teachers have dogmatized, as the Universe has
agreed, as Grace has shown forth, as Truth has revealed, as
falsehood has been dissolved, as Wisdom has presented, as Christ
Awarded, thus we declare, thus we assert, thus we preach Christ our
true God, and honor His Saints in words, in writings, in thoughts, in
sacrifices, in churches, in Holy Icons; on the one hand worshipping
and reverencing Christ as God and Lord; and on the other hand
honoring as true servants of the same Lord of all and accordingly
offering them veneration.

This is the Faith of the Apostles, this is the Faith of the
Fathers, this is the Faith of the Orthodox, this is the Faith
which has established the Universe.

TO CONQUER THE ENEMY IS TO CONQUER OURSELVES
By St. Leo the Great (T461)

In the days of Saul and David, it was when the Israelites fell into sin
that the Lord allowed the Philistines to oppress them. In order to
regain their ascendancy over their enemies, the people were ordered
to fast. The Israelites understood that there was no use for them to
try to win their freedom by taking up arms; they first had to rid
themselves of their sins. So they began to discipline themselves and
to conquer the desire of the flesh to be able to conquer their
opponents. When they fasted their oppressors gave way before
them, when they indulged all their appetites the enemy held them in
subjection. It is the same with us today. We have our own struggles
and conflicts, and we can win by using the same tactics. The
Israelites were attacked by human beings; we are attacked by
spiritual enemies. We can conquer by bringing our lives into line
with God’s will for us; then our enemies will give way before us. It is
not their power but our lack of self-discipline that makes a threat to
us, and we shall weaken them by overcoming ourselves. We must
ask God’s help in this warfare, because our only means of
conquering the enemy is to conquer ourselves.
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FACING UP TO GOD

And we all, with unveiled face, beholding the glory of the Lord, are
being transformed into the same image from one degree of glory to
another. (2 Cor. 3:18)

Among the most striking of all images in St. Paul’s writing is his
description of beholding the glory of God with an unveiled face. It’s
a very difficult passage to translate. The word rendered “beholding”
in the translation quoted above is actually “to see something as in a
mirror”. One commentary describes this as a mirror making
something visible that would otherwise be invisible. This is, in fact,
Christ Himself, who is the “glory of God.” In Christ, we see God
Himself. It is equally striking that St. Paul describes this “seeing” as
transformative. How is it that merely gazing at something, we are
changed into its very image?

This question takes us into the heart of Biblical and Orthodox
understanding. The Greek word for knowing, is related to the word
for seeing. Indeed, it has the same root as our word “video.” It
imagines a form of seeing, a depth of seeing, that is often absent in
our conversations. It is there to a certain extent in our phrase, “Do
you see what I mean?” There is an assumption that truly seeing,
truly understanding, and truly knowing are one and the same act.
We hear this echoed in St. John:

Beloved, we are God’s children now, and what we will be has not
yet appeared; but we know that when He [Christ] appears we shall
be like Him, because we shall see Him as He is. (1 John 3:2)

Of course, a key in all of this is found in the word “truly.” Its
implications are found in Christ’s saying, “Blessed are the pure in
heart for they shall see God.” When read in the light of St. Paul’s
“beholding as in a mirror,” this is revealed to be an ongoing,
reciprocal action. As we see, we become pure. As we become pure,
we see more clearly.

This same action could be described as a “refining fire.” What we see
(of God) also reveals the truth of ourselves. The sight of that truth,
when compared with the sight of God, “burns.” This burning,
refining image is the only true mirror of the soul. It is this aspect of
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seeing God that often causes us to turn away.

It is a very rare thing to have an accurate glimpse of ourselves. The
amount of debris and dissonance that shroud the soul make it
difficult clouds our vision. We look for the self, but see shame. And
though we imagine that clarity of sight would merely be a matter of
the will, it is not that simple. The life of the soul has a great
complexity and is not obedient to the whims of what we imagine to
be the “will.” Our “willing” is largely the work of the “gnomic
will” (when we’re not merely obeying our passions and calling that
“willing”). This is a distortion of the true will (the “natural will”). To
see the truth, even of ourselves, does not belong to those things we
have at our demand.

The Tradition is filled with a different language regarding the heart.
We pray, “Open to me the gates of repentance,” and “create in me a
clean heart,” and “grant me an image of repentance,” and so forth.
The “will” is evident in the offering of such prayers, but it is not in
our power (alone) to make it so.

I once heard it said that if we were to see the true depth of our sin
and brokenness in a single moment, we would not be able to bear it.
I have also heard it said that if we were to see the truth of our
existence in the image and likeness of God, we would be
overwhelmed by the beauty and imagine that we had seen God
Himself. Both are true and neither are to be taken lightly or deemed
a minor matter.

In plain speech, we're not ready for such truth. In the Scriptures,
Simon Peter does not see the truth of himself. The first intimation
is a revelation of glory — Christ names him, “the rock.” Another
revelation comes when he is rebuked by Christ who says, “Get
behind me Satan!” He is warned of his impending failure when he
will deny Christ and is told that “the devil has desired to sift you like
wheat.” A deeper and greater moment comes, following his denial,
when he “went out and wept bitterly.” His restoration after the
resurrection begins to reveal yet more. He sees both the failure of
his love, as well as Christ’s steadfastness. He is told to “feed my
sheep.” Lastly, we are told in a veiled manner of the final test and
revelation of Peter who will end his life in martyrdom — having
become the rock that is the truth of his being. It is the story of a
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lifetime.

St. Peter’s story points to the very character of our salvation. The
journey towards the true vision of God is lifelong. It is as much or
more the outworking of God’s providence than the outcome of
some long chain of excellent choices on our part. What we see of St.
Peter is a guide for us. He remained loyal to Christ. When he fell, he
returned. When he returned and the questions became difficult, he
remained. When his last trial of martyrdom came, he finally
resisted the temptation to flee and journeyed to the place that
Christ Himself was leading him.

This is a map for every day, as well as a lifetime. When you fall (and
you will), get up. When the fall reveals more of yourself to you,
don’t run, justify or pretend otherwise. Be steadfast and patient.
You do not yet see as you will see — either of yourself or of God.
But, we have a promise, when it is all said and done, we will see
Him as He is, and we will be like Him.

In all faces is seen the Face of faces, veiled, and in a riddle;
howbeit unveiled it is not seen, until above all faces a man enters
into a certain secret and mystic silence where there is no
knowledge or concept of a face. This mist, cloud, darkness or
ignorance into which he that seeks Your face enters, when he goes
beyond all knowledge or concept, is the state below which Your
face cannot be found except veiled; but that very darkness reveals
Your face to be there, beyond all veils. — Nicholas of Cusa, The
Vision of God

30



DO ICONS WORK MIRACLES?

To put this question in
proper perspective, let's
consider a few other
questions: Did the Ark of the
Covenant work miracles (e.g.
Joshua 3:15ff; 1st Samuel 4-
6; 2nd Samuel 11- 12)? Did
the Bronze Serpent heal
those bitten by snakes
(Numbers 21:9)? Did the
Prophet Elisha's bones raise
a man from the dead (2nd
Kings 13:21)? Did St. Peter's
shadow heal the sick (Acts
5:15)? Did aprons and
handkerchiefs that had
touched St. Paul heal the
sick and caste out evil spirits
(Acts 19:12)?

The answer to these questions are, Yes, in a manner of speaking.
Nevertheless, to be precise, it was God who chose to work miracles
through these things. In the case of the Ark and the Bronze serpent,
we have images used to work miracles. God worked a miracle
through the relics of the Prophet Elisha, through the shadow of a
Saint, and through things that had merely touched a Saint. Why?
Because God honors those who honor Him (1st Samuel 2:30), and
thus takes delight in working miracles through his Saints, even by
these indirect means. The fact that God can sanctify material things
should come as no surprise to those familiar with Scripture. For
example, not only was the Altar of the Temple holy, but anything
that touched it was holy as well (Exodus 29:37). To reject the truth
that God works through material things is to fall into Gnosticism.

So yes, loosely speaking, Icons can work miracles—but to be precise,
it is God who works miracles through Icons, because He honors
those who have honored Him.
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MY WAY: THE PERILS OF CANADIAN-STYLE
RELIGIOSITY

Orthodox speaker Frank Schaeffer sometimes speaks about the old song "I
Did it My Way", suggesting it is the theme song for American-style religion.
Certainly, there is much truth in this, and the tendency to seek "custom
made" spiritual life is as alive in Canada as it is south of the border. Yet
Canadian-style religion has some added complexities when compared to its
southern counterpart, and it is these complexities which make Canadian
spiritual life more spiritually dangerous than American. Why is this so?

1. Rampant Relativism. Americans boast a society that is very diverse, yet
national pride and identity mean most Americans believe they are right in
their chosen lifestyle and practice, while those who oppose them are wrong.
Freedom is the key word south of the border - even if this means the
freedom to be wrong.

On the other hand, Canadians are noted for tolerance. This is a misnomer,
however, since one must only tolerate something with which one disagrees.
What Canadians are really talking about is relativism, and lack of
discernment, a fundamental unwillingness to make public decisions that
divide right from wrong. After all - don't such divisions just hurt other
people, and make us judgemental?

The grasp of this relativism has reached even private spiritual life, however,
undermining the ability of Canadians to make deliberate spiritual choices
to do anything, for fear it might either (a) offend family or friends, or (b)
constrain their own behaviour in the future. We may recognize the
Orthodox Church to be true, but to join it would be too much to handle;
what if it was difficult, and I wanted to leave? What if moral decisions - an
unwanted pregnancy, tithing, helping other people in need, or filing an
honest tax return - called upon me to "put my money where my mouth is"?
Relativism frees us from all this, allowing us to change what we do, and
what we believe, to suit any given situation, even though it means living a
lie.

2. Imaginary Authenticity. We are a culture that likes things that are new -
new houses, new babies, new stereo systems. Old things require more
work, and more patience, and more loyalty. To develop a deep relationship
with someone, time and effort is required. Canadians recognize that it is
much easier to be "nice", to avoid any deep contact which could cause
conflict. This is evident in spiritual life as well. Those who attend church
seek something "uplifting”, and want to leave church "feeling good";
whether this makes a positive impact on our soul, or helps to free us from
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the passions of anger, lust, and greed that enslave us is all a secondary
question. This is, of course, the exact contradiction of authentic spiritual
life, which requires ongoing struggle against our sins and passions, the
Medicine of the Holy Mysteries, and humility between brothers and sisters,
if we are to obtain any holiness.

One of the Church Fathers tells us that we know we are making real
spiritual progress when we see more and more of our sins, since we are
then beginning to see ourselves with the eyes of Christ, and we can have
some hope that we are actually growing and being healed. Canadian-style
spirituality takes the opposite route: keep the music playing, and if there's a
problem, please just keep it private - we prefer it that way.

3. Spiritual Delusion. The Church Fathers often speak about spiritual
delusion, or prelest. This occurs when an individual believes that they are
on a solid spiritual path, and have great certainty of the rightness of their
spiritual direction. One recalls an individual who once commented on the
question of spiritual delusion, "If I were in spiritual delusion, I would know
it!". Of course that's exactly the point: we don't know it, and we need the
spiritual objectivity of a spiritual father or confessor to see it (the very
reason it is the practice of the Orthodox Church to require confession at
least once a month: to avoid delusion).

Canadian sociologist Reginald Bibby comments in some of his work on
religion in Canada that many people believe they are "spiritual, but not
religious", attending services once in a while, but living an active prayer life
at home. Most say they attend church about once a month. In his surveys,
Bibby always asks the supplementary question, "Have you attended in the
last week? The last month? The last six months?" In almost all cases, the
response is, no. When the "spiritual but not religious" are asked about the
actual details of their "personalized" spiritual life, the realities are equally
inconsistent.

What does this tell us? Our own spiritual weakness, our bad habits, our
addiction to work and a media-driven life - none of these allow us to be
reliable measures of our own spiritual life. Neither do they give us the
strength to struggle successfully against our passions - indeed, they feed
our passions to own things, to possess and to use people, and to become
numb to the spiritual realities of our own life, when we lose Christ, His
Church, and the Holy Mysteries as our strength.

It's almost as if someone planned it that way - and of course in Canada, we
have.
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PRAYSR BssoRe Rsapikis HoLY SCRIRTURS

O Master Who loves mankind, illuminate our hearts with the pure light of Your
divine knowledge and open the eyes of our mind to understand the teachings of
Your Gospel. Instill in us also the fear of Your blessed commandments, that we
may overcome all carnal desires, entering upon a spiritual life and understanding
and acting in all things according to Your holy will. For You are the enlightenment
of our souls and bodies, O Christ God, and to You we give glory together with Your
eternal Father and Your all-holy, gracious and life-giving Spirit, now and ever and
forever. Amen.
After the prayer, we read the Gospel passage (according to the reading plan).
Then we meditate upon the Word of God and what it speaks to me.

D4ILY SGERIPTURE R@dDINGS

March 10—Monday.
Isaiah 4:7-5:7  Genesis 3:21-4:7 Proverbs 3:33-4:22

March 11—Tuesday.
Isaiah 5:7-16 Genesis 4:8-15 Proverbs 5:1-15

March 12—Wednesday.
Isaiah 1:19-2:3 Genesis 1:14-23 Proverbs 1:20-23

March 13—Thursday.
Isaiah 6:1-12 Genesis 5:1-24 Proverbs 6:3-20

March 14—Friday.
Isaiah 7:1-14 Genesis 5:32-6:8 Proverbs 6:20-7:1

March 15—Saturday.
Epistle: Hebrews 3:12-16 Gospel: Mark 1:35-44

March 16—Sunday.
2 Sunday of Great Lent
St. Gregory Palamas, bishop of Thessalonica
Epistle: Hebrews 1:10-2:3  Gospel: Mark 2:1-12
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